ordinance and reaffirmed by the second treaty, which they feared would be dissolved at independence.
The memorandum alleged that the recent famine in Maasailand, following drought and floods, was 'a direct result of having been induced to leave the best watered and most fertile areas'. 8 As the
Maasai saw it, their survival now hung in the balance. The background to this was anger at being among the last communities to receive famine relief after the 1960-61 drought, and when it came it was American, not British. Alan Jacobs has described how the four issues of treaty, land losses, drought and aid came together with explosive force at Lancaster House:
…the Conference … threw the Masai Treaty of 1911 into a new perspective for them: not only did traditional elders feel that they would not be suffering today if they still possessed the lands which they felt had been taken from them by threat of force in the past, but their leaders were also critical 5 KLC Evidence, vol 2, pp. 1199-1202. Ole Gilisho gave evidence at Narok on 19 October 1932. Born Laikipiak but assimilated into the Purko section, Ole Gilisho (c1875-1939) was a member of the right-hand circumcision group of the Il-Tuati II age-set. 6 KLC Evidence, vol 2, pp. 1221-30, 1202. 7 'Memorandum on Masai Lands in Kenya'.
and unsatisfied with the "vague assurances" being given them about the status of the treaty and the autonomy of their territory in a new independent state. Secondly, shaken by the severity of the drought and the lack of ready famine relief … their anger grew with the discovery that the bulk of the food supplies which eventually arrived … were 'Donated by the People of the United States of America'...
9
Back at the talks, Keen -who also submitted a separate memorandum on the treaties -asked for land compensation of £5.8 million up front (based on £100,000 per annum since 1904) and another £100,000 annually. On being rebuffed, the delegation refused to sign the final conference document, and Keen walked out altogether.
The British responded by acknowledging that the Maasai Agreements were still valid, but denied they were legally binding. They did admit that the government had a 'moral obligation' to the Rather than address all this home-grown malice in Maasailand, it has proved easier for rabblerousers to lay blame on the British. There is indeed solid evidence that colonial intervention helped to trigger a process of socio-environmental decline, marginalisation and increasing division. But internal division pre-dated colonialism, and other contributory factors within the Maasai community have led to the current impasse. The relatively recent construction of a nationalist identity does not square with the fractured reality of a society in which allegiance to the age-set, clan and section tends to override anything else -apart from allegiance to political parties. Narok North) raised Maasai hopes of land restitution and damned the 'bogus agreements' through which they lost territory -which is very different to Keen's appeal to Britain to honour them. 17 The
Maasai need to make their minds up: do they go down the Maori route and use colonial treaties to hold the former imperial power and current national government accountable, or is it in their best interest to rubbish the treaties? They cannot have it both ways. The broader context to all this is of course the global fashion for seeking reparations, the rise of the international indigenous rights' movement since the 1970s, the growth of human rights-focused NGOs (international and local), and moves within the United Nations to safeguard collective indigenous rights.
The uses of history and myth
The use of history by contemporary Maasai fits a definition by Greg Dening: 'History is not the past: it is consciousness of the past used for present purposes'. 18 To turn to the current rhetoric, let us examine the differences between public statements made by serving politicians (notably Ntimama) and what Keen and grassroots activists are saying. policies that entrenched ideas of exclusivity, essentialism, bounded and static ethnic identity, and the necessity of ejecting 'aliens' from the Maasai's 'promised land'. In the words of the 1904 Agreement, they would be allowed to keep their reserved lands 'for so long as the Masai as a race shall exist', a phrase Keen reiterated in interview to remind Britain that they do still exist, despite alleged attempts to decimate them.
22
Ntimama's public claims tend to coincide with electioneering and the need to revive his flagging career. It is significant that he remained silent on the Maasai land issue for two-and-a-half years after NARC came to power, when he was relatively marginalized, only going public again soon after regaining a cabinet post. But renewed clamour for the return of lands also tends to coincide with or follow severe drought, as it did in 1930 (the year the Masai Association was formed), and in 1960- 
